ARAKAN'’S PLACE IN THE CIVILIZATION OF THE BAY

A study of coinage and forejgn Relations
M.S. COLLIS, IN COLLABORATION WITH SAN SHWE BU

COINS FOUND IN ARAKAN

Mr. Htoon Aung Gyaw, Barrister - at - Law and certain other private collectors of Akyab have in their possession over a hundred
coins found in Arakan. When recently arranged by Mr. San Shwe Bu, many of them were seen to be duplicates, but sixteen
belonging to the Mrauk-U dynasty (1430 to 1784 A.D.) were distinct specimens, bearing the dates and titles of fifteen different
kings of that line. Moreover, there were a few coins belonging to the Wesali dynasty (788 to 951 AD). | propose in this paper to
show the relationship of these coins to Indian coinage as a whole and to use them as a document from which to draw certain
general conclusions on the history of Arakan. As that history has never been written and as the data for the early centuries are
scanty and controversial, | trust that the inevitable shortcomings of this summary will be understood and excused.

~ VIEW OF MRAUK-U
From the Portuguese quarter of Daingri-pet
il from Schouten, ‘voyages’; 1676

TYPES OF INDIAN COINAGE; HINDU & MOHOMEDAN

Speaking generally the coins of India fall into two distinct types — the Hindu and the Mohamedan. Specimens of Hindu coinage
of as far back as 600 B.C are in the British Museum, but it was not until India came into contact with Mediterranean civilization
in 327 B.C. that its coinage developed and became an art. This connection, beginning with the invasion of Alexander and
continuing through the Satraps into Roman times resulted first in the striking of coins almost pure Greek in design and gradually
in the adaptation of that design to Hindu ends. With the Guptas (320 to 455 A.D.) a coinage had been evolved which while owing
much to the Greek theory of form, was pure Hindu in feeling. Now all this Hindu coinage, from its highest as a work of art to its
lowest as a barbarous confusion, has certain definite characteristics. It exhibits portraits of kings, figures and animals, deities
and symbols of deities. Inscriptions take a very subordinate place; dates are infrequent; as it is not always possible to identify a
coin with a particular king, a classification by dynasties and localities is the most that can often be attempted. Mohamedan
coinage, which came into India in 1203 A.D. has opposite characteristics. It is of an inscriptional nature. Save for a few
exceptions, it contains not a portrait or a figure. The King’s name, title, date and faith are carefully recorded. The coin’s artistic
merit depends upon the calligraphy; and as everyone is aware who has studied the Persian script as a mural decoration this can
give a remarkably balanced and vital impression of art.




COINS OF ARAKAN
The coins found in Arakan belong to both the groups described above; those of Wesali are Hindu and those of Mrauk-U are
Mahomedan. In order to understand the Wesali coins it will be necessary to set down here in outline what is known of that
Kingdom and how it stood in relation to adjoining states.

WESALI, ARCHAEOLOGICAL EVIDENCE

The ruins of the city are still to be seen on the bank of a tidal creek about six miles from Mrauk-U (now known as Myohaung) and
about fifty miles inland from the Bay of Bengal. The site has neither been surveyed nor excavated, but the casual observer may
perceive the remains of brick walls enclosing a large area. On the south side was to be seen until lately portions of a stone pier.
Within the walls are numerous mounds and laying on them are pieces of stone statuary, bas-reliefs, capitals, floral designers in
stone and inscriptions in the Nagari character of the 8th century. All these remains are purely Hindu in execution and subject. The
figures represent deities; on the capitals is the sacred bell of Siva; the style is rougher than the best Hindu work, but is not
debased. Close by the walls is a large stone monolith of Buddha belonging to the same date. This is the image now known as the
Paragri, praying at which Fra Manrique found king Thirithu-dhamma eight centuries later. Various Nagari inscriptions, still
undeciphered, have been found in the vicinity of the city, and at Mahamuni, 15 miles N.E., are to be seen surrounding the mound
on which once sat the great image of the Buddha, which once sat the great image of the Buddha, which is now in Mandalay, a
number of statues and bas-reliefs of the Hindu Pantheon. Incemplete and insufficiently worked out as is this archaeological
evidence, it suggests that in the city of Wesali were practiced both the Hindu and Buddhist religions or that it was a Mahayanist
city.

WESALI MSS. EVIDENCE
Mr. San Shwe Bu has placed in my hands his translation of a curious Arakanese MS. called “the true chronicle of the Great
Image”. The age of this MS. like that of most Arakanese MSS. is unknown, but it purposrts to give some account of the Wesali
dynasty. Its contents in this respect may be summarized as follows:-

The area now known as north Arakan had been for many years before the 8th century the seat of Hindu dynasties; in 788 A.D. a
new dynasty, known as the Chandras, founded the city of Wesali; this city became a noted trade port to which as many as a
thousand ships came annually; the Chandra kings were upholders of Buddhism, guarding and glorifying the Mahamuni shrine;
their territory extended as far north as Chittagong; the dynasty came to an end in 957 A.D. being overwhelmed by a Mongolian
invasion. The conclusion to be drawn from this MS. is that Wesali was an easterly Hindu kingdom of Bengal, following the
Mahayanist form of Buddhism and that both government and people were Indian as the Mongolian influx had not yet occurred.

TESTIMONY FROM THE HISTORY OF BENGAL
(1) Fa-Hein
Four hundred years before the Chandras, Fa-Hein (405 - 411 A.D.), the Chinese pilgrim, visited the plain of the Hindustan when
that land was ruled by the Guptas. The supreme government was Brahmanical, but he was able to collect from the thousands of
Mahayanists and Hinayanists monasteries, which were flourishing side by side with temples of the ancient gods, quantities of
Buddhist books and relics, with which he returned to China. India was no longer Buddhist as it had been at the time of Asoka
(272 B.C.); but numerous Buddhist foundations persisted.

(2) Hiven Tsang.

A hundred and fifty years before the Chandras, another Chinese pilgrim, Hiuen Tsang (630 A.D.) visited the same area, then under
the Emperor Harsha. Hiuen Tsaung himself was a Mahayanist and from the conversation he states he held with Harsha, it is clear
that the latter also inclined to that religious view, though in the course of his reign he had created temples to Siva, to the Sun and
to Buddha. Hiuen Tsang returned to China with hundreds of Buddhists MSS. But his account of how the Bodhi tree at Gaya had
been dug up and the footprint of Buddha at Patatiputra destroyed by the Puranic Hindus allows us to draw the conclusion that
Hinanyanism had already fled the country and that Mahayana Buddhism was really a compromise in which the Hindu gods and
Buddha ranked equally.

(3) The Pala kings of Bengal

If we now turn on the history of this Ganges area at a period contemporary to that of the Chandras, we find a further development
of the same tendency. The ruling dynasty, the Pala, was Mahayanist; it was in communication with Tibet, to which country it sent
two missions; and the last of the Palas developed the Tantric side of Mahayana Buddhism.

CONCLUSION, WESALI A MAHAYANIST STATE
These are some of the data for forming an opinion as to the religious condition of Bengal from 400 - 1000 A.D. As Wesali was a
Hindu State adjacent thereto, the presumption is that its religious history was similar. Hinayanism had vanished; Mahayanism
had compromised with original Hinduism to such a point that Buddha had become one of many gods; even the sexual magic of
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Trantricism was no anomaly. Such, it appears, was the Chandra Kingdom of Wesali, Mahayanist in the sense that word carried in
the Bengal of the 8th century. It is significant that at least one Tantric sculpture has been found in Wesali.

THE COINAGE OF WESALI
The Wesali coins can now be appreciated. They have been picked up on the site and a considerable number are in existence.
Some of them are as large as a modern rupee; others resemble in size a four anna bit. They are of good silver and well preserved.
Stamped on them are the bull, Nandi, the avatar of Siva; Siva’s trident; on one is what appears to be a vase of votive flowers; on
some there is an undecipherable Nagari inscription. Artistically they are a long way behind the Gupta coins, but they lie in that
tradition and are superior to many of the debased coins of Southern India. Though all the symbols that occur on them are to be
found at one time or another among those struck on Indian coins, | have seen none that are precisely their fellows. They have a
generic similarity to the coinages of some of the lesser Indian States, and there is no doubt both from the number of them now in
private collections, from their uniformity of design and varying values that they were coins and not, as has been suggested
commemorative tablets. Indeed, from what | have already noted of the size of Wesali and its foreign trade, to suppose that it had
no coinage would be to suppose that it had no coinage would be to postulate an exception, for at that period in India all States
of any importance had at least a silver surrency. Wesali, as will be explained later, must be regarded not as an early Burmese but
as a late Hindu State. With the whole tradition of the great Hindu past it had inherited coinage. All these data indicate that the
coins of Wesali were in the pure Brahmanical tradition. But coins bearing Brahmanical symbols are not inconsistent with a
Mahayanist dynasty. | am not aware of any Indian coin of a period later than the 1st century A.D., which contains a Buddhist
figure, symbol or inscription. The Mahayanist kings of the periods mentioned above struck Brahmanical coins. Nothing is
therefore more to be expected than that the Wesali coins should also be Brahmanical. It is merely another proof of how closely
the Mahayanist Buddhism of 8th century Bengal approximated to Hinduism.

THE END OF WESALI & THE BEGINNING OF THE ARAKANESE

Such was the kingdom of Wesali, an Indian state in the style of the period. Butin 957 A.D. occurred an event which was to change
it from an Indian into an Indochinese realm and to endow the region of Arakan with it s present characteristics. The “True
Chronicle” records that in the year 957 A.D., a Mongolian invasion swept over Wesali, destroyed the Chandras and placed on
their throne Mongolian kings. This important statement can fortunately be amply substantiated. Over the border in Bangal the
same deluge carried away the Pala kings. The evidence for this latter irruption is fully cited in a paper by Mr. Banerji and there is
no doubt that the Mongolian invasion, which terminated the rule of the Palas closed also the epoch of the Chandras. But while in
Bengal the Hindus regained their supremacy in a few years, itwould seem that in Arakan the entry of the Mongolians was decisive.
They cut Arakan away from India and mixing in sufficient numbers with the inhabitants of the east sides of the present Indo-Burma
divide, created that Indo-Mongoloid stock now known as the Arakanese. This emergence of a new race was not the work of a
single invasion. The MSS. record subsequent Mongolian incursions. But the date 957 A.D., may be said to mark the appearance
of the Arakanese, and the beginning of a fresh period.

THE PERIOD 957-1430 A.D., GENERAL CHARACTERIST ICS

The cardinal characteristic of the new periods is that Arakan (as the area may now be called) looked East instead of West. The
Mongolians were savages and following their invasion supervened a period of darkness. But the invaders became educated in
the culture of the country they had conquered. The resulting civilization was of a mediaeval character. The capital was moved from
Wesali to the Lemro river, some fifteen miles south-east. There during the ensuing centuries numerous dynasties ruled; each with
its own city but always in the same locality. Few archaeological remains of this period of five centuries exist, though brick
foundations may be seen on the Lemro bank. There was no coinage. This fact is significant as placing the age in its perspective.
We have here to do with a small kingdom in an age of small kingdoms. In Bengal the Mahomedans were not to arrive till 1203.
Over the mountains in Burma proper was the quaint kingdom of Pagan. It was with Pagan alone that Arakan had any considerable
dealings and it was from that gentle garden of the Little Vehicle that it was to learn much. Thus during these five centuries the
inhabitants of Arakan became more similar to the inhabitants of Burma and less like Indians. Their religion became less
Mahayanist and more Hinayanist. The link with the past, however, was the Mahamuni image, which was still in its old place, for it
fitted equally well into Hinayana as into Mahayana Buddhism.

PARTICULAR CHARACTERISTICS OF THE PERIOD 957-1430 AD
Arakan became feudatory to Pagan, that is to say it maintained its own kings but paid tribute as an acknowledgement of
suzerainty. There existed a road connecting the Lemro with Pagan. That road was known as the Buywet-ma-nyo. It has long been
overgrown, but the present Government is seeking to resurvey it. It was along that road that the ideas of Burma passed into
Arakan. Pagan herself had modified from the Mahayanist to the Hinayanist form of Buddhism and the modification was
transmitted to Arakan during the eleventh and twelfth centuries. Burmese writing came over at the same time and in the same
manner. No inscriptions in the Burmese script are found in Arakan before that date. The question of the emergence of the
Arakanese language is more difficult. Whether it was the language of the Mongolian invaders of the 10th century or whether it
filtered across the mountains after contact with Burma in the 11th and 12th centuries is undecided. As Arakanese is the same
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language as Burmese, being merely a dialect, to suppose that it was the language of the invaders is to contend that the
Mongolians who extinguished the Chandras spoke the same tongue as those who afterwards became predominant in the
Irrawaddy plain. If the contrary is postulated, and it is argued that the Burmese language, coming over the mountain road,
impinged upon the Mongolian speech of the then Arakanese and created modern Arakanese, linguistic difficulties are raised
which are difficult to resolve. This question awaits judgment.

THE MAHAMUNI IMAGE AND PAGAN

The great preoccupation of the Lemro dynasties during this mediaeval period was the guardianship of the Mahamuni image. As
it was believed to be a likeness of the Master cast during his lifetime, its possession gave Arakan an important position in the
eyes of the Pagan kings. For monarchs who had raised up to sacred a city was Pagan, the possession of Mahamuni would have
been the crown of their endeavours. But the Arakanese had an old belief that if it left their country, it would synchronise with the
ruin of their race. As they were not strong enough to guard it by force of arms, they employed that peculiar system of magical
astrology, known as Yadaya, to protect it. They attempted to render its site unapproachable for invaders or spoilers by enveloping
it in a magical net. Both Anawratha and Alaungsithu, though suzerain lords of Arakan and though both dearly longed to enshrine
the great Buddha in their own capital city, failed to remove it. The writers of the manuscripts were well drawn. Being unable to
take it, they worshipped there and the facts that the most revered image of all Buddhism was located in Arakan resulted in much
coming and going between that country and the kingdom of Pagan. Thus were the two countries drawn closely together. The road
over the mountains became a trade route. The MSS. relate great fairs held on it at a point between the two States. But of coinage
there was no need.

SUMMARY OF THE LEMRO PERIOD
During these five hundred years Arakan became a Holy Land. It had no political importance, but was a place of pilgrimage for the
Buddhist world. Neither commercial nor cosmopolitan like the kingdom of Wesali, it developed those racial and religious
characteristics which mark it still.
ARAKAN LOOKS WEST AGAIN 1430 A.D.
But India was again to play its part in the making of Arakan. To understand the age of Mrauk-U (1430 -1785 A.D.)., the
profound changes which had taken place in Bengal since the time of the Palas must be called to mind.

THE WORLD MOVEMENT OF ISLAM

When the life went out of the Roman Empire, élan vital drove the followers of Mahomet to create a polity in its stead. Under the
propelling conviction of their war religion they overran the middle black of Eur-Asia. Europe was restricted almost to small states
on the Atlantic sea-board. Moslem civilization extended from Cordova to Dacca. An average observer of the period would have
seen nothing in the world but Islam. From all points of view, military, political and cultural, the Moslem Sultanates were in the
van of civilization. For every other State they represented modemity, as industrial Europe now represents what is modern for Asia
and Africa. Bengal was absorbed into this great polity in 1203 A.D. But that was its extreme eastern limit. It never passed into
Indo-China; and its influence from its arrival in 1203 till 1430 was negligible upon Arakan.

WHY ARAKAN TURNED TOWARDS INDIA IN 1430

The circumstances which made Arakan turn from the East and look West to the Moslem States were political. In 1404 A.D., Min
Saw Mwan was King of Arakan, ruling from Launggret, one of the Lemro cities already mentioned. As the kings of Pagan had
regarded Arakan as their feudatory, the Kings of Ava, who succeeded them, saw no reason why they should not reassert that view.
Moreover, the Arakanese had annoyed them by raiding Yaw and Laungshe. Accordingly, the heir-apparent to the throne of Ava
invaded Arakan in 1406. Min Saw Mwan fled the country, taking refuge at Gaur, the capital of the Sultan of Bengal. That kingdom
had been independent of the Sultanate of Dehli for eighty-six years. It was one of the many sovereign states of the world wide
Moslem polity. The Arakanese king remained there for twenty-four years, leaving his country in the hands of the Burmese. Nasir-
ud-din Shah became Sultan in 1426 and Min Saw Mwan prevailed on that monarch to restone him to the throne of Arakan, as
his tributary. Force of circumstances made him prefer to call himself a feudatory of the Sultans of Bengal than of the kings of Ava.
He turned away from what was Buddhist and familiar to what was Mahomedan and foreign. In so doing he loomed form the
mediaeval to the modern, from the fragile fairy land of the Glass Palace Chronicle to the robust extravaganza of the Thousand
Nights and one Night.

ITS LOSS A MORTAL BLOW
After his victory and to clinch the affair and prove to the world that Arakan was really down, he removed Mahamuni to Amarapura,
where it now sits. This event, long prophesied and long guarded against, crushed the Arakanese more than defeat in the field.




THE BURMESE ADMINISTRATION OF ARAKAN 1784 TO 1825
Bodawphaya’s medallion
Bodawphaya’s first act was to strike a medallion in the style of the Mrauk-U coinage. The Burmese had never used coins and
hence he had no model of his own. He copied therefore the Moslem design. The legend reads - “The kingdom of the Master of
Amarapura and of many White Elephants.” This is the numismatic document to the fall of Mrauk-U. It was the last coin struck in
Arakan. The Burmese governor of Mrauk-U found the country in a very lawless state. One Chinbyan organized a rebellion. To secure
peace and maintain order the Burmese put to death some and deported others to Burma. Two hundred thousand are said to have
fled to India.
ARAKAN LEARNED NOTHING FROM BURMESE
CONNECTION OF 1784 -1825 A.D.
In her previous connections with outside states Arakan had always been the gainer. As feudatory to Pagan she had received the
Little Vehicle and learnt her present alphabet. As feudatory to Bengal she had laid the foundations of her great age. But
administered as a governorship by the Burmese of the 18th century, she had nothing to gain, for the Burmese had nothing to
teach a country which for centuries had been in touch with the world of thought and action through the Moslem Sultanates at a
time when Burma herself was isolated and backward.

ARAKAN LOOKS WEST AGAIN

But an extraordinary turn of events had changed the face of India since the fall of Chittagong in 1666. The Moguls had
disappeared and their place had been taken by other foreigners, not Mongolians on this occasion but English, persons strange
to say who resided three thousand miles away but who maintained themselves by means of a sea connection as the Portuguese
had done but far more successfully. These individuals became irritated with the Burmese in 1824 for the same reason that
Arakanese in 1665, namely in the matter of frontier raids. The Burmese had lived so long out of the world that their geographyand
political information were lamentably weak. They were not aware that the then masters of Hindustan represented a more modern
polity than their own. The Arakanese, however, were better informed. For just as Min Saw Mwan realized in 1430 that the
Sultanate of Bengal was a polity in the van of the world’s thought and would be able to drive the Burmese out of Arakan and
restore him, so the Arakanese of 1824 perceived that the English were moderns and that the Burmese could not resist them.
Accordingly they sided enthusiastically with them and facilitated in every way their occupation of Arakan in 1825.

ARAKANESE DESIRE AGAIN TO BE FEUDATORY TO BENGAL

When the Burmese had fled and Mrauk-U was occupied by the English, the Arakanese expected that the history of 1430 would
be repeated and that an Arakanese price would be placed on the throne. Itis possible that the English might have classed Arakan
as a Native State had there been a royal house in existence. But unfortunately, the legitimate line had been exterminated 186
years before and it would have been difficult to select from the descendants of the twenty-eight various usurping commoners who
followed, a prince acceptable to popular opinion. For forty years Arakan had been a conquered country and part of Burma, so that
for the English to have reconstituted it as a princedom would hardly have been feasible. If the Arakanese were disappointed, it
indicates that they were in need of the very education they were about to receive.

THE SIGNIFICANCE OF THE ENGLISH ADMINISTRATION OF ARAKAN 1825 TO 1925 A.D.
The Arakanese had graduated in various systems of ideas during the course of their history - in Hinduism in Hinayanism, and in
the real politic of the Moslem Sultanates. They were now to graduate again and this time in economics. Economics had become
the metaphysic of the Modern world; by the cannons of that science right and wrong could be distinguished. the significance
therefore of the English dominance has been for Arakan its initiation into a modern system of thought. Just as the country’s
connection with Moslem Bengal dissipated mediaeval phantasies, so its subordination to the Government of India brought it
again up to date.

CONCLUSION
The rhythm of the history of Arakan is that of a dancer who sways now to the East and now to the West. Rarely has she stood
upright. For a hundred years now she has been leaning westwards. But there are indications that her rhythm is beginning to re-
establish itself and that she will again sway to the East. ##

SOURCE: J.B.R.S Vol. XV, Part 2. 1925

Mrauk-U (1429-1785)

The reign dates are per the Arakanese chronicle Rakhine Razawin Thit(Sandamala Linkara Vol. 2 1931), converted into Western
dates using (Eade 1989). (Some Arakanese chronicles state the foundation of the kingdom a year later, 1430. Moreover, the end
of the kingdom is given per Burmese records, 2 January 1785. Arakanese records give a day earlier, 1 January 1785.)
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APPENDIX - |

kin Narapadigri 1,000
(Reverse same)

Min Bin

SL No. | Kings of Mrauk-U | Date of accession Coins Relationship with| Remarks.
Predecessor(s)
1. Min Saw Mwan 18 April 1430 - 9 May 1434 Solaiman Shah Founder
2. Min Khari (Ali Khan) 9 May 1434 - c. Jan. 1459 Ali Khan Brother
3. Ba Saw Pru c.Jan. 1459 - 5 August 1482 Kalima Shah Son
4, Dan Uga 5 August 1482 - c. Feb.1492 Mathu Shah Son <«Feudatory
to Bengal
5. Ba Saw Nyo c. Feb. 1492 - c. Nov. 1493 Mohammed Shah Uncle, son of Khayi &
6. Ran Aung c. Nov.1493 - c. July 1494 Noori Shah Nephew, son of
Dawlya
7. Sa-leng-ga-thu c.July 1494 - Feb. 1501 Sheik Abdullh Shah Maternal uncle
Min Raza Feb. 1501 - c. Nov. 1513 llias Shah -1 Son
9. Gazapadi c. Nov. 1513 - Jan. 1515 llias Shah - I Son
10. Min Saw U Jan. 1515 -July 1515 Jalal Shah Granduncle;
brotherof
Salingathu
11. ThaZada July 1515 - c. April 1521 Ali Shah Son of Dawlya
12. Min Khaung Raza c. April 1521 - 27 May 1531 El-Shah Azad Brother
Obverse: Chittagong | Son of Min Raza The period of the
13. Min Bin 27 May 1531~ 11 Jan. 1553 | Minbin Reverse : Nagari Arakanese empire,
(Zabauk Shah) inscription giving Moslem Minbin to Thiri-thu-
title dhamma.
14, Dek-kha 11 Jan. 1553 - 6 March 1555 Daud Khan Son
15. Saw Hla 6 March 1555 - 24 July 1564 | - Son
16. Min-Sak-Kya 24 July 1564 - 7 Feb. 1574 | - Brother
17. Min Pha-laung 7 Feb.1574 - 4 July 1593 Sikender Shah Son of Min Bin
(Secundah Shah)
Obverse : Sin Byn Shin Son Naradipadi was the
18. Min Razagri (Selim 7 July 1593 - 4 July 1612 Naradipadi Selam Shah title assumed by
Shah - 1) 963 Reverse : Bilingual Razagri at his
legend upper half in coronation.
Persian and lower half in
Nagari Appears to repeat
obverse.
Obverse: Sin Byu Shin Son Wara Shamma Raza
19. Minka Maung 4 July 1612 - 14 May 1622 Wara Dhamma Razza was the coronation
(Hussein Shah) Hussein Shah 974 title of Minka
Reverse: Bilingual Maung.
legend. Persian and
Nagari Appears to repeat
obverse.
19. Thiri-thu-dhamma 14 May 1622 - 15 May 1637 Salim Shah -II Son
20. Min Sani 15May 1637 - 17 June 1638 | - Son Period of usurpers
and decline.
21. Narapadigri 17 June 1638 - 13 Dec.1645 | Sin Bya Thakin Sin Ni ha | Great grandson of




22. Thado Mintara 13 Dec.1645 - ¢. May 1652 Sin Byu Thakin Sin Ni Son Reading of this coin
Thakin Thado Mintra in Phayre Museum
1007 (Reverse same) Catalogue oppears
to be incorrect.
23. Sanda Thudhamma c. May 1652 - 11 June 1684 | Shwe Nan Thakin Sanda Son First issue Second
Thu-dhamma Raza 1014 issue, which is in
(Reverse same). Shwe two sizes, the
Nan Thakin Sanda Thu- smaller having a bar
dhamma Raza 1034 cross the middle on
(Reverse same). reverse.
24, Thiri Thurya 11June 1684 - 16 April 1685 | ------- Son
25. Wara Dhamma 16 April 1685 -16June 1692 | ------- Brother
26. Muni Thudhamma 16 June 1692 -20 Dec. 1694 | - Elder brother
Sanda Thurya
217. Dhammaraza 20 Dec.1694 -4 August 1696 | - Brother
28. Nawrata Zaw 4 Aug.1696 -18 Aug. 161696 | - Son Reigned 15 days.
29. Mayupiya 16 Aug.1696 - 13 May 1697 | = ---- Usurper
30. Kalaman-dat 13May 1697 -5June 1698 | - Usurper
31. Naradipati 5June 1698 - 17 June 1700 | - Son of Sanda
Thuriya
32. Sanda 18Junel1700 -30 March 1707 |  -------- Grandson of Thado
Wi-mala Mintara
33. Sandathuriya 3 April1707 - Sept. 1710 | - Grandson of Sanda
Thudhamma
34. Sanda Wizaya Nov.1710 - April 1731 Shwe Na Thakin Sanda | Interregnum ~2
Wizaya Raza 1072 months
(Reverse same).
35. Sanda Thurya April 1731- 1734 Shwe Nan Thakin Sanda Usurper
Thurya Raza 1093
(Reverse same).
36. Naradipadi 1734-1734 | @ - Son-in-law
37. Nara Pawara Rara 1735 - Sept. 1737 Shwe Nan, Thakin Nara Son
Pawara Raza 1097
(reverse same).
38. Sanda Wizala Sept. 1737-Nov. 1737 | - Usurper Reigned 3 monthes;
39. Katya Nov. 1737 - Nov. 1737 | == Cousin Reigned 3 days
40. Madarait Nov. 1737-6Feb. 1743 | - Brother
41. Nara Abaya 6 Feb. 1743 - 28 Oct. 1761 Shwe Nan Thakin Nara Uncle
Abaya Raza 1104
(Reverse Same).
42, Thiri-thu 280ct. 1761 -3 Feb. 1762 | - Son Reigned 3 manths
43. Sanda Parama 3 Feb.1762 - 1 May 1764 Shwe Nan Thakin Sanda Brother
Parama Raza 1123
(Reverse same)
44, Maha Raza Apaya 1May 1764 - 17 Jan. 1774 Shwe Nan Thakin Abaya | Brother-in-law
Maha Raza 1126
(Reverse same)
45, Sandathumana 17Jan.1774 -5May 1777 | - Brother-in-law




46. Sanda Wimala 5May 1777 - 5June 1777 Shwe Nan Thakin Sanda Usurper
Thumana Raza 1135
(Reverse same).
417. Thaditha Dammarit 5June 1777- 1 Dec. 1782 Shwe Nan Thakin Usurper
Dammarit Raza 1140
(Reverse same).
48. Thamada 2 Dec. 1782 -2 Jan. 1785 Shwe Nan Thakin Maha Usurper Fall of Mrauk-U
Thamada Raza Burmese conquest.
49. Bodaw - paya 2Jan. 1785 Amarapura Sin Byu Shin Founder Two sizes Larger has
Naing Gan. on omamented
border of slanted
lines and dofts.
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